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A growing number of clever studies show that disgust has the power to shape our moral
judgments. This is the argument that some scientists studying human behavior have begun to
make: that a significant part of morality can be explained by our feelings of disgust. When

people are placed in a bad-smelling room, it makes them more strict judges of a morally

questionable film, or of a person who will not turn in a lost wallet. Moreover, washing their

hands makes people feel less guilty about their own moral wrongs.

Today, some psychologists and philosophers are developing a theory of the moral role of
disgust, and the evolutionary forces that determined it: just as our teeth and tongue first
evolved to process food, then were used for complex communication, disgust first occurred as
an emotional response of our ancestors to avoid spoiled meat. But over time, this reaction
came to be used by the social brain to help define the rules of acceptable behavior. Today,

(2)
some psychologists argue, we feel disgust at something wrong just as we do at spoiled food.

And when someone says that a politician’s frequent dishonesty makes them sick, they are
feeling the same disgust they might get from a plate of worms.

“Disgust was probably the most underappreciated moral emotion, the most unstudied
one,” says Jonathan Haidt, a psychologist at the University of Virginia. Psychologists like
Haidt are leading a wave of research into the so-called moral emotions—not just disgust, but
others like anger and compassion®—and the role that basic feelings play in how we form
moral rules and apply them in our daily lives. A few, like Haidt, claim that all the world’s
moral systems can best be defined not by what their followers helieve, but by what emotions
they rely on.

There is, however, deep doubt in parts of the psychology world about claims like these.
There is a lively debate over how much power moral reasoning® has: whether our behavior is
mostly controlled by thinking and reasoning, or whether thinking and reasoning are just
shallow ideas made to explain our emotions. Some argue that morality is simply how human

3)
beings and societies explain the instincts that evolved to help our ancestors survive in a world

very different from ours.

The origins of disgust remain somewhat mysterious, but it may have first come ahout
when the diet of our hunter-gatherer ancestors began to contain more meat; spoiled meat is
much more dangerous than spoiled vegetables, and even today we're far more disgusted by
things that come from animals than things that come from plants. But because disgust
worked so well at getting people to avoid certain dangerous foods as well as the outward signs
of infectious disease in other people, Haidt and others believe that as human society grew
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more complex, disgust began to serve a social function. Pleﬁty of psychologists and
philosophers are not yet willing to believe this, however. To separate out emotion and
reasoning as Haidt does, critics say, simphg@makes no sense; the two are part of the same
process,

Haidt admits that the field is still new, but he sees more and more evidence supporting
his theory. The most interesting, and perhaps most important, question to answer.is how
flexible disgust is; how much it can change. TFifty years ago, many white Americans freely
admitted to being disgusted by the thought of drinking from the same drinking fountain™® as a
black person. Today far fewer do. How did that change? Did their sense of disgust weaken

(5
as black and white people spent more time together in restaurants, workplaces, and buses? Or

did they find ways to actively suppress their feelings? More research is needed to answer

such questions,

7E : compassion HEW0.  reasoning #iFw.  drinking fountain FEKFIKERE.
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Read the following passage.

If you are reading this article, you most likely have electricity and heat at home and never
think of that fact as at all remarkable. But over two billion people—one in three people on our
planet—have no access to modern energy services to light and heat the homes in which they
live.

The obstacles to energy access are not technical. We know how to build power systems,
design modern cooking stoves, aﬁd meet’ energy demand efficiently. What is missing is a
global commitment to make energy access a more important political and developmental issue.

Half of the world’s population uses solid fuel, such as wood, charcoal®, or animal waste
for cooking. According to the World Health Organization, 1.6 million women and children die
each year as a result of breéthing indoor smoke; more than from malaria*. Add the pollution
from such stoves, together with the forest destruction that results from using firewood, and
you have several pressing global challenges that can be solved at once by closing the energy
gap.

Efforts to close this gap have so far been insufficient in scale and scope, but a plan of
action now exists, developed in recent months by United Nations Secretary-General® Ban
Ki-moon’s Advisory Group on Energy and Climate Change (AGECC). The group brings
together top UN officials and business executives.

Through this creative public-private partnership, the AGECC analyzed global energy
access and recommended in their resulting report that the international community commit to
universal access to modern energy services by 2030. |

The financial implications of ensuring universal energy access are large. On the other
hand, the International Energy Agency-estimates that, over the next two decades, ensuring
universal access to electricity would require only around 10% of the total annual investment in
the energy sector, Universal energy access is a new market opportﬁnity, but one that ﬁeeds
the right support to develop.

Many clean technologies are already available, so we are not talking about investing
billions in research. It is a question of transferring the technologies and altering them to suit
local conditions énd needs.

But increasing energy access is not only about supplying better, more efficient cooking
stoves or light bulbs. To promote economic development and growth, energy services must
also work in the interest of creating wealth and jobs by providing power for businesses and
improving healthcare, education, and transportation.

Governments alone will not be able to deal with all of these challenges. We need a firm
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commitment from all sides: private businesses, the academic community, civil society,
international organizations, and NGOs (non-governmental organizations).

The deadline for delivering universal energy access is 2030.

{f : charcoal j® malaria -5V 7. United Nations Secretary-General FEEHEHEE.

Answer the questions in English, according to the passage. -

1. How many people are living on the planet?

2. What is the main reason that so many people do not have access to modern energy

services?

3. What kills more women and children than malaria?

4, Which environmental problems are made worse by using wood for fuel?

o. How much will it cost yearly to give everyone access to electricity?

6. Why isn’t more money needed for technology research?

7. What do the authors ask businesses, schools, and other organizations to do?
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kA BT, KFbEEOBMEICBERNENI ADWET. A person with an
apgl)"eciation of beauty somehow creates a special impression. There is an air of culture about
them. For instance, they may be able to conduct the tea ceremony and practice flower
arrangement. Possessing an artistic sense, a person may compose poetry and haiku, play the
koto or piano, and enjoy literature.

Moreover, people who deeply devote themselves to arts and culture have a grace that
arises from deep within. 727ZHIZBENH 2D, JWREFTVED, BRATEEZVTS
2V T, A& L/T{ﬁfggﬁ{?]f;%@ibfﬂ@g LTWAHZEREDTL LD,

Hobbies can help develop a more balanced and relaxing life. Modern life tends to be

extremely busy. But even in the city, with all its noise and stress, one can create one’s own

island of peace and beauty. HKICHEMT S LK E2 T, KDEWAEBSEEND DTY.
3)
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Read the following conversation. For questions 1-—=6, choose the hest answer (A, B, C or

D). For question 7, answer in English.

Joan: I was reading an article which said that in modern relationships, friends are
dispensable.

Kim:mOh, really? What do you mean by dispensable?

Joan: I think it means that in the past it was more common to develop deep,- life-long
friendships, but now friendship seems to be more a matter of cdﬁvéniéﬁce.

Kim: Well, I guess we do move more these days. We’vé movéd twice, but my grandparents
have always lived in the same place.

Joan: Yeah, that seems to be part of it.

Kim: But I don’t think of my friend?as temporary, or as relationships of convenience.

Joan: I'm not saying we throw away friends on purpose.  But this article said that people are
more lonely now because we have fewer close friends, and the friends we have are too
busy.

Kim: But we also have more ways to talk. I can call my friends on my mobile phone, or I can
send them an e-mail. I think I talk to my friends more often than my parents talk to
their friends. o -

Joan: But maybe those kinds of friendships aren’t so meaningful.

Kim: I know what you mean. One of my friends always calls me to ask what I am eating for
lunch. I wish he’d stop.

Joan: Why don’t you talk about something else?

Kim: Yeah, but not while I'm eating lunch.

Joan: Exactly! That’s my point. Friends used to eat lunch together. But also, they could talk
about V\f(ls'?at they were thinking and feeling, not just what they were doing.

Kim: I wonder, what could we do to get back to deeper friendships?

Joan: Maybe you can’t do anything about it. Maybe it’s just a condition of modern life,

@
Kim: We could throw away the internet and mobile phones, and that might solve things.

Joan: Well, that is not going to happen.

Kim: Proli?bljr not. But maybe we could use technolog'y'tro helEJ us. I talk to my parents by
video phone every week and we've stayed really clo-sié. :

Joan: And video phones might be just the beginning. So-rﬁeday!, they will be in 3-D and then

we can feel like we're in the same room.

Kim: Then maybe we can eat lunch fogether—wherever we are,
(6)
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. The word “dispensable” [underline (1)] is closest in meaning to:
(A) Inappropriate.

(B) Inconvenient.

(©) Meaningless.

(D) Unnecessary.

. By “it” [underline (2)1, Joan means:
| (A) Whyrpeopie méve SO- often.
B Why'people aré too busy.

©

(D) The problem of depth in friendship.

The problem of Kim’s grandparents.

. By “That’s my point” [underline (3)], Joan means:

=

Friends should not call during lunch.-
(B} Modern friendships are not deep.

(C) We don’t give up friends on purpose.
(D) You should not eat and talk.

. In “condition of modern life” [underline (4)], “condition” is closest in meaning to:

(A) Foundation,

g

Position.

Relation.

@

Situation.

g

. By “that” [underline (5)], Joan is referring to:

(A) Getting rid of lunch.

)

Getting rid of technology.

@)

Improving friendships.

g

Improving technology.

. By “we can eat lunch together—wherever we are” [underline (6) ], what does Kim imply?

(A) Future technology C(_)uld keep our friends closer.
(B) Improved technology probably can’t change friendships.
(C) We can probably switch mobile phones and video phones.

(D) With a video phone we may order lunch from anywhere.

. Based on the dialogue, write the most appropriate word for (a) and (b).
Joan feels that deep friendships were more  (a)  in the past than in the

_7._

(b)
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